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rthya'; and because of the 'samarthya' the 'sthayitva' (stea-
diness) of the object is not subject to negation or sublationt
Where as there is 'badhita sthayitva" (negative steadiness;)
in the other view, here we have 'abadhita sthayitva'. Fur-
ther, from the standpoint of the 'samvedana' difference is
absent. Yet an 'aropita bheda' (imputed difference) is
accepted, whence this doctrine cannot be confused with
the Mimaamsaka position.

To distinguish the Vedantic position from that of the
Buddhists, Padmapaada argues : There is the avabhasa of
the blue and that of the yellow as excluding one another.
In so far as both are immediate cognitions, the immediacy
proper is identical in both. One immedicy is not exclusive
of another immediacy; but^the object felt in one immediacy
is exclusive of the object felt in the other. We have the
'samvid eka rupavagama'. The samvit for both is one and
the same.1'

The samvid (consciousness) is the continuant in all
apprehensions and as such may be said to be identical in
all of them. But there is the 'bheda pratitF (awareness of
difference) also in so far as there are two or more than two
apprehensions. Then how can there be the samvid aikyam
(oneness of consciousness)?  Let there be 'ekarupata'
because of the recognition of identity. But there is also
the awareness or apprehension of difference, since one is a
'ghata (pot) samivf while the other is a 'pata (cloth)
samvit9.

The 'avabhasa' of difference is not na+ural to the
immediacy of the samvit.  The difference brought by the
'paropadhi' does not negate or sublate the 'svarapa pra-
tyabhijna'.